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HEPE/IMOBA

CKUIBKM TIOTOYHI (HOpPMYJIOBaHHS TOTO, IO CTAHOBUTH CaKpaJibHE,

BUTICHSIOTBCS 31 CHenu@IYHUX IS TPAAMINi PETrifHuX 1 TEOJOTIdYHUX
KOHIENI[iil, HEeMUHY4Y€ BUHHUKAIOTh OUIbII IJIMHHI, amMOppHI Ta MEHII JIerKi s
BU3HAUYEHHSI TOHATTI. SIK HacHi oK, Bce OUIBII HEOAHO3HAYHI CTOCYHKH, SIK1
BIJIKpUBAIOTHCA MK MOHSATTSIMH CAaKpaJIbHOCTI Ta MPOCTOPY, BUMAraroTh PEeTEeIbLHOTO
00TrOBOpPEHHS TOTO, SIK IIl JIBA MOHSTTS JIIOTh OKPEMO Ta IO BiJHOIICHHIO OJHE J0
OJIHOTO B Cy4aCHOMY KOHTEKCTI.

OmHUM 13 HACITIJIKIB TAKOTO CTaHY PEeUeH cTaio Te, M0 3B 30K MiK CaKpAITLHUM 1
MIPOCTOPOM PO3TAIIOBAHUN Y 3HAYHO IIMPIIA Mepeki TpakTyBaHb Ta 1HTEPIIPETAIliid,
OKpeMi 3 SIKUX peliriiHi, iHi — Hi. [lepedopmynboBane «cydacHe» Ta «IIOCTMOJIEPHE
PO3YMIHHSI CaKpaJbHOTO IMPOCTOPY JIO HAIIMX JHIB BIOOpaXKae IIMPOKHM CIIEKTP
MOCTIPOCBITHUIIBKMX ~ BIUIMBIB —  IHTENEKTYQJIbHUX, KYJbTYpHUX, PpENITiHHUX,
reorpadiyaux. Hampukian, cydacHi KOHLEMIIT MOJENEH CaKpalbHOTO MPOCTOpPY
MOCUJIAIOTHCS Ha JIFOJCHKUH TOCBIJ] TPAHCIIEHACHTHOCTI, caMopeai3allii, aBBTeHTUYHOCT1
Ta BINOBINATBHOCTI 1032 SIBHO PENITIMHUMU paMKaMH, SK 1 Ha KOHIICTIIi, IO
nependavaroTh 3ycTpid 3 borom kimacu4Horo teimy.

JlocHiKeHHST CaKpaJIbHOTO MPOCTOPY € BAXJIIMBUM HANPSIMOM TyMaHITapHHX
Ta MPUPOJTHUYUX HAYK, OCKUIBKHU JTO3BOJISE TIUOIIE 3p03YMITH MPUPOY KYIBTYPHUX
Ta ETHOKYJbTYPHUX CMHCIIB, CTPYKTYpYBaHHS Mi(OJOTIYHOTO ¢ pemiriitHoro
CBITOTJIs1LY, (POPMH CHUMBOJIIYHOTO OCBO€HHS JAificHOCTI. CakpallbHUN MPOCTip — 1€
HE TIPOCTO TepUTOpis abo 00’eM 4YM BU3HAUEHE Miciie B reorpadiuyHomy ceHci. Lle
OCOOJIUBHM THUIT MPOCTOPOBOCTI, SIKMM BHUHHMKAE€ B aKTl cakpajizallii — HaJiJIeHHS
MIEBHOT YaCTUHHU MPHUPOJH HAA3BHYAMHUM 3MICTOM, IIOB’SI3aHHUM 13 00KCCTBCHHUM,
TPaHCIEHACHTHUM, HEIOCSHKHUM JTsl 3BUYAHHOTO TIOBCSKICHHS.

VY pi3HUX KyJnbTypax 1 peliriiHuxX Tpaauiisx QopMyBalducs YHIKaJIbHI
VSIBJICHHS TIPO «CBSIIIICHHI MICI», SIKI CTalIM IIEHTPAMH CBITOOYIOBH, 3B’SI3KOM MIXK
36MHUM Ta HaJANpUpPOAHUM. PazoM 3 TUM IIi MiICIli MOXKHA MpPOAHAII3yBaTH 4Yepe3

KOHIICTITYaJIbHI MOJIENI CaKpaJbHOTO MPOCTOPY: MPUPOIHUYY, (PEHOMEHOJIOTIUHY,



€CXaToJIOT1YHY, KOKHA 3 SKHX BiJOOpaXka€ MeBHY I'paHb MEPEKUBAHHS, TPAKTYBaHHS
1 oprasizaiii 10CI1PKyBaHOTO 00’ €KTY.

Momnorpadist cTaBuTh 3a MeTy cHOpPMYJIIOBATH ¥ OOIPYHTYBaTH OCHOBHI THUITH
MOJIeTIEl CakpallbHOTO MPOCTOPY, OKPECIUTH iX CYTHICTb, CTPYKTYpY, 1CTOPHUYHY
JTMHAMIKy, a TaKOX CIIIBBIIHOIICHHS 3 (yHJAaMEHTAJIbHUMHU CBITOIVISIAHUMU 1
JYXOBHUMHU TMOILIYKaMU JtoACTBa. JlOCHIIPKEHHSI MPOMOHYE PO3YMIHHS IIUPOKOTO
Jiana3oHy KOHLEMNTYyali3aliil CakpajlbHOTO MPOCTOPY, SIKI BiAOOpaxaroTh 3MIHY
TEOJIOTIYHUX, Y T.4. TOCTXPUCTUSHCHKUX PENIri€e3HaBYMX, IMOCTHEKIACUYHUX
reorpadiuHux 1 JaHAMAPTO3HABUMX JOCHIDKEHb Ta iX IOCTMOJEPHICTCHKOTO
po3yminHsA. JIJIs 1bOTO MPOBEJACHO aHall3 KJIACMYHHMX 1 CYYaCHHMX TMIIXOJIB [0
BUBUCHHSI CaKpaJIbHOI'O TMPOCTOPY, BHUABIEHO TPOBIJHI TEPMIHM, MOHATTS W
CTPYKTYPHI PUCH, TIPOCTEHKEHO PO3BUTOK TEPMIHOCUCTEMH y PI3HUX DPENITiAHUX Ta
KyJIbTYpPHUX KOHTEKCTaX. YBary MNPUAUICHO SIK YCTaJCeHUM HAyKOBUM TPAIULIISIM
(MipONOTTYHUM, 1CTOPUKO-PENITIMHUAN, KYJIBTYPOJIOTIYHUNA MIAXOAM), TaK 1 Cy4aCHUM
KOMITAPATUBICTCHKUM,  (DEHOMEHOJIOTIYHUM 1 (UIOCOPCHKUM  JTOCIIKSHHSIM.
[leHTpaTbHIUM AacCMEKTOM BHBYCHHS CTAa€ TPArHEHHS PEKOHCTPYIOBATH HE CTLTBKH
«00’€KTHBHMIN» TPOCTIP, CKUIBKA YHIKJIbHY (OopMy HOro mnepexuBaHHS, TOCBIJ
MPUCYTHOCTI CAKPAJILHOTO Y JOBKLJLIL.

CrpykTypa MOHOrpadii OXOIUII0E YOTUPH YACTHUHHU: PETPOCIEKTHUBHUN aHAII3
icTOpii BUBYEHHS CaKpaJbHOTO TMPOCTOPY 1 CaKpaJbHOI TEPMIHOJOTII; aHami3
MPUPOJHUYOI MOJICNII CaKpaJbHOTO MPOCTOPY; (PEHOMEHOJOTIYHY I1HTEpIpEeTalito
JOCIIIKYBAaHOTO 00’ €KTY; aHaJIi3 €CXaTOJIOTIYHUX YSABIEHD PO CaKPaIbHUN MPOCTIP.

JlocnmipkeHHsT Mae Ha METI HE TUIBKM CHCTEMAaTH3allll0 3HaHb MPO MOJell
CakpajJbHOrO MPOCTOPY, a M CTBOPEHHS IHCTPYMEHTAPIIO [Jisl TIIMOIIOro pOo3yMIHHSA
JIOAWHM Y i1 CTaBJIEHHI O MPOCTOPY, CBITY Ta TPAHCUEHAEHTHOro. YuTauesi Moxe
OyTH KOPHUCHUM 3pOOMTH MEBHI MOAANBIII PO3AYMHU MPO MOXOMKEHHS Ta CydacHe

TpPaKTyBaHHsI CAaKpaJbHOIO IIPOCTOPY Ta HOro MOAENIEH B Cy4aCHOMY JIUCKYPCI.



PREFACE

In contemporary discourse, traditional theological conceptualizations of the
sacred are increasingly displaced by fluid understandings. Consequently, the
relationship between sacredness and space has become ambiguous, necessitating
examination of how these concepts operate within the modern context. This
connection is situated within a broader network of interpretations — intellectual,
political, cultural, geographical — reflecting post-Enlightenment influences. Modern
concepts reference experiences of transcendence and authenticity beyond explicit
religious frameworks, alongside classical theistic encounters.

This monograph, Models of Sacred Space, addresses these complexities.
Sacred space is not merely a territory in a geographical sense; it is a special spatiality
arising from sacralization — endowing nature with content related to the divine.
Across cultures, unique representations of «sacred places» have emerged as centers
of world-building. This study analyzes them through three conceptual models:
naturalistic, phenomenological, and eschatological.

The primary goal is to formulate these models, outlining their essence,
structure, and dynamics in relation to humanity's spiritual searches. The research
reflects changes in theological, post-Christian religious studies, and geography. It
analyzes classical and modern approaches, identifying key terms across cultural
contexts. Attention is paid to established traditions and modern phenomenological
studies. Central to this study is the reconstruction not of «objective» space, but of the
unique form of experiencing it — the presence of the sacred in the environment.

The monograph comprises four parts: a retrospective analysis of sacred
terminology; an analysis of the naturalistic model; a phenomenological interpretation;
and an examination of eschatological concepts. Beyond systematizing knowledge,
this work aims to create instruments for a deeper understanding of humans in relation
to space and the transcendent. We invite the reader to reflect on the origins and

modern interpretations of sacred space within contemporary discourse.



HICJIAMOBA

y HEPUIOMY  DO3AUT  3AiiCHEHO KOMIUIEKCHHH  aHalli3  TEOPETUKO-
METOMIOJIOTIYHUX 3acaji BUBYEHHSI CaKpajbHOro mpoctopy. Bcranosneno,
II0 1151 KaTeropis € KJIF0YOBOIO 7Sl TyMaHITapHUX Ta IPUPOIHUYNX HAYK, BIIOOpaXarouu
DIMOWHHI PUCH  B3a€EMOJII  JIIOAWMHM 3 JOBKULUIAIM Ta BIJAMOBIAHOI MPOCTOPOBOI
oprasizaiiii. IcropiorpadiuyHuii OmIs] 3aCBIIYMB EBOJIOIIIO HAYKOBOi pedriekcii Bij
Mi(OJIOTTYHO-PENITIHHOTO eTary 10 Cy4aCHOTO MOCTKIACUYHOIO MIKIUCHUILIIHAPHOTO
HiaXomay, 10 1HTErpye (inocodito, KyIbTypOJIOTiIO, PEJTri€3HaBCTBO, CAKpaJbHY Ta
ETHOKYJIBTYpHY reorpadii.

BaxuBuM pe3yabTaTroM JIOCHIDKEHHS CTajlo YTOYHEHHS TEpMIHOCHUCTEMHU.
OOrpyHTOBAaHO PO3MEKYBAaHHS IMOHATh «CAKPATIBHUNY, «CBAIICHHUID Ta «PETITTHHUAIY
MPOCTIp, A€ CaKpaJbHE € POJOBHM TMOHATTAM. [IpoaHami3oBaHO KITFOYOBI KOHIICTITH
cakpayibHOi Teorpadii: iepodanisi, 1€pOTOIIs, aKCiC MYHJl, JIMIHAJIbHICTb, XPOHOTOI
Toio. BuzHaueHo, 110 cakpaJlbHUM MPOCTIp HE ICHYE MPUPOIHO, a (POPMYETHCS Uepes
KYJIBTYpY, JOCBIJ] Ta PUTyaJlbHI MPaKTHKH, OyIy4d MICHEM 3yCTpidi mpodaHHOrO Ta
TPAHCUEHIEHTHOTO.

BuokpemiieHO Tpu OCHOBHI MOJENI CakpajibHOTO TMPOCTOPY: NPHUPOIHUYY,
(eHOMEHOJIOTIUHY Ta €CXaTOJIOT1UHY, IO JI03BOJISIE THUIOJIOTI3yBaTH MOTO €JIEMEHTH:
cakpaJibH1 Miclig Ta JaHAmadTH, pemiriiii JanamadTi Ta KylasToBi ciopyau. OcoOnuBy
yBary MpHUIUICHO B3a€EMOJIl BIPYIOUMX 13 CakpaJbHUM IMPOCTOPOM, 30KpeMa uepes
NAJIOMHULITBO Ta PUTYaAJIH, 1110 MIATBEPAXKY€E HOro (QyHKIIOHAIBHY POJb y peliridiHOMYy
CBITOIVISII.

MeTtononoriunuii aHai3 JIOBIB HEOOX1IHICTh 3aCTOCYBaHHS
TPAHCAUCHUILTIHAPHOTO  MIJXOMY, MOEAHYIOYM TEpPMEHEBTHUKY, (HEHOMEHOJIOTII0 Ta
npoctopoBe KaprorpadysanHs. IlincymoByroUM, KOHCTaTOBaHO, WIO TONPH 3HAYHY
KUTBKICTh JOCIIIKEHb, Je(DIHIIISA CaKPaIbHOTO MPOCTOPY 3aIMILNAETHCS HEOITHOPIIHOKO.
Ile 3yMOBIIOE aKTyalbHICTh TONAIBIIOTO TIMOIION0 OCMHUCIECHHA Ta CHUCTeMaTH3allil
MojIeTIel CaKpaJIbHOTO TPOCTOPY YIS PO3YMIHHSI HOTO poiii y (pOpMyBaHHI CaKpaTbHUX

JaHmagTIB.
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Y npyromy po3niii 3MIMCHEHO aHaii3 MPUPOTHUYOI MO CaKpabHOTO
MIPOCTOPY, IO TPYHTYETHCSI HA OHTOJIOTTYHIN OMO3UIIT «CaKPATBHOTOY 1 «TIPOGaHHOTOY.
BcranosneHo, 1m0 Mozenb (popMye BepTUKaIbHY OIMOISAPHY CUCTEMY 3 BicCto iepodaHii,
OXOIUTIOIOYM JIOK&JIbHI Ta pErioHalbHI 00’€KTHM HATypaJlbHOTO M aHTPOIOT€HHOTO
T€HE3UCY, CTBOPIOIOYM T€TEPOTOIYUHI CTPYKTYPH 13 CAKpAJILHUM SIAPOM Ta IPodaHHOIO
nepudepicro. Kiro4oBUM YUHHUKOM € Cy0’ €KTHBHE CIIPHUHATTS MPOCTOPY BiPYIOUNMU
K HEOJHOPIAHOIO, IO JO3BOJISIE BHOKPEMIIIOBATH CakpajbHI siapa (Xpamu, TOpH,
JoKepena) y HeHTpallbHOMY IPUPOTHOMY CEPEIOBHIIIL.

BaxmmBuM pe3ynpTaToM CTallo PO3MEKYBaHHS TIOHSATh «CAKpaJTbHUIDY Ta
«peniriiani» mapmmadT. Ao mepmmii Moke OyTH OyJIb-sIKHM TIPOCTOPOM, IO
BUKJIMKAE TIEPSKUBAHHS CBATOCTI uepe3 iepodaniro, TO Jpyruii mnependaqae
THCTUTYIIOHAJII30BaHI (DOPMHU PENIriHHOTO KYNIbTY. THIONOTIA BpaxoBye KoH(eCIiHi,
ICTOPUKO-KY/IBTYpHI Ta JIaHAmapTO3HABYl MIAXOAW, TOAUISIOUM KJAc PeriiHuX
naHamadTiB HA TOMITEICTUYHUN Ta MOHOTEICTUYHUM TT1]IKIIaCH.

JlocnipkeHO KynbTOBI JlaHAmAadTH, M0 KOPEHSIThCA y MariyHUX pUTyaiax Ta
S3UYHUIIBKUX BIPYBaHHSX, /1€ KOMIIOHEHTaMH € eneMenTan (ctuxii). [Ipupoani 00’ektu
PO3MISAAIOTHCS SIK Ocell OokecTB abo micts cuid. L rpymna BKIOUae SI3MUHUIBKI Ta
HEOS3UYHMIIbKI BaplaHTH, J€ Ccakpaiizallisi Npupoaud € TNepBUHHOW. Pemiriiini
JaHamadTU XapakTepU3yrOThCs TOMIHYBAaHHSIM KYJIBTOBUX CHOPY/ Ta TpaHc(opMariero
cepenoBuIa mij norpedbu koHdecit. Bumineno XpuCTUSHCHKI, 1yIeHChKI Ta 1CIaMChKi
BapianTu (Ha npukiiaal CximHoi €Bporn), A€ MPOCTOpOBa OpraHizallis MiANIOPsSIKOBaHA
peniriiiauM Tipaktukam. [IpupomHuda mMojgenb JEMOHCTPYE 3B’S30K MK PENTiiHAM
CBITODIAIOM Ta (DOPMYBAHHSM CaKpaJIbHUX JAHMIMA(TIB, 3aJIUIIAI0YUCH OOMEKEHOIO
MEPEBAKHO JIOKATLHUMH 00’ €KTaMH.

VY TperboMy po3AUTi OOIPYHTOBAHO (DEHOMEHOJIOTIYHY MOJENbh CaKPaIbHOTO
IPOCTOpY, 10 0a3zyeTbcss HAa NEPUEHIINHO-KOTHITUBHUX I1HTEPHPETAISIX KOHTAaKTy
MoauHM 3 OokecTBeHHMM. Ha BiMIHY Bi MPUPOJHUYOI MOJIENI, BOHA IHTErpye YsIBHI
yactuHu npoctopy (Paii, Ilexno) Ta marepianbHi MPOSBU CBSIIEHHOTO, (HOPMYIOUH
BEPTUKAJIbHY CTPYKTYpY lepodanii. OnHNUM 3 KIFOUOBHUX €JIEMEHTIB MOJIENI € JIIMiHAJIbHA

CKJIaJIOBa, 1110 PO3IIUPIOE CIPUUHATTI 3a MEX1 (I3UYHOTO MpocTopy-dacy. Momenb
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3abe3Ieuye 1HTeIeKTyalbHy OCHOBY JJIsl CaKpallbHOI reorpadii, MOeAHYI0UN 00’ €KTUBHY
PEATBHICTH 13 Cy0’ €KTUBHUM JTyXOBHUM JIOCBIZIOM.

BepxHiii cBIT penpe3eHTye eCcXaToNoryHy METy Ta OCellt0 OOKECTBEHHOI0. 3eMHa
MOBEPXHS PO3IIAIAETHCS SIK TETEPOTOMis 3 KOHLEHTPAIEI0 CAKPAIBHOCTI Y «MICIISIX
cwiny. EHIONOTTYHMIM MiaXi BUSBISE 3B S30K MK N'€OAKTUBHUMH CTPYKTypamH (JIeii-
JiHii, BopTekcH, citku ['aprMana, Bitmana, Kyppi) Ta po3ranryBaHHSIM KyJIBTOBUX CIIOPY/L.
e miaTBepIAKY€E B3aEMONPOHUKHEHHS (DI3UUHOI PEaIbHOCTI Ta «TyXOBHUX» PO3PUBIB, 1€
Ja”ImadT CTae MEAIaTOPOM MIXK JIFOACHKUM Ta HAJITFOJICHKUM.

JliMiHabHA CKJIQJIOBA BU3HAYAE MEPEXITHUNA MPOCTIP MIXK CAKpaIbHUM (PI3UUHUM
Ta He()I3MYHUM, BKJIIOYAIOYM TEOJOTIYHI KOHLEMIIi MPOMDKHHUX cTaHiB (YucTumnmiie,
JIim0) Ta ¢izuuHi «mmopraamy (euepu, BEpIIMHU Tip Toio). JIaGipuHT € apXeTUIOBUM
CHMBOJIOM IMaJOMHHUIITBA, BUKOHYIOUYH JIMIHAJIBHY (PYHKIIIO Ta CTPYKTYpPYIOUH MPOCTIP
MK OKATTIM 1 CMEpPTIO SIK TeO0akTHUBHA CTpykTypa. Tadanbhi manmmadpTi
PENPE3EHTYIOTh BIUIMB KYJIBTY CMEPTI, €BOJIIOIIIOHYIOUM BiJl KypraHiB Ta METaliTiB J0
Cy4acCHHMX HEKPOIIOJIiB, 3aJIMIIAI0UHCh OCEPEAKaMU KOMYHIKalli 3 npeakamu. [liqzemumii
CBIT yocoOmroe mpoctip nokapanHs (Ilekmo, 1leon), ¢popmyroun HEraTMBHUN IOJIOC
BEPTUKAIBHOI OC1 iepodaHii.

BcecBiT iHTErpye MarepiajibHI Ta YSBHI €JIeMEHTH KocMorpadii, po3mmprorodn
CakpaJIbHICTh 110 TulaHeTapHoro Macmrady. Konmenuii axis mundi, maHreismMy Ta
rimote3u [ei miaTBep/HKyIOTh IUTICHICTh OYTTS, e bor € 0HOYacHO TpaHCIIEHACHTHUM
Ta IMAHEHTHUM. 3eMHUI JTaHAAPT PO3ISAAETHCS K YaCTHHA O0KECTBEHHOI €THOCTI.
Ile BimkpuBae MEpPCIEKTUBU JUIS €KOJIOTTUHOI Teolsorii, e BceecBiT crpuitMaeTbes K
*wuBe Ti10 bora, a 306epexxeHHs 6Giocdepu cTae pemiriiHuM 000B’ I3KOM.

VY uyerBepTOMY PO3ILII 3alPOIIOHOBAHO €CXATOJOTIYHY MOJETh CaKpajIbHOIO
MIPOCTOPY, SKa IHTErpye OOTOCIOBCHKI Ta MPHUPOJHHUYI MIIXOIU, PO3MISAAIOYN KiHEIh
YaciB sIK TOUKY TpaHcdopmaiii OyTTs. BoHa 0a3zyeTscst Ha Ayani3mi CIPUHHATTS 4yacy
(JriHIHOMY Ta LMKJIIYHOMY) Ta HEMHUHYYOCTI KaracTpo(IYHMX 3MIH SIK MEXaHI3My
OHOBJICHHSI peanbHOCTI. OCHOBOIO Mozeni € Teopis KaracTpodizMy, siKa TpPAKTYE
100aJIbHI 3MIHU JOBKLJUIA HE SIK Xa0C, a SIK «KOCMOTOHIYHHUM aKT JPYTroro MOPSAKY».

Karactpoda cayrye karamizaropoM Tmepexoay MNpOCTOopy 3 MpodaHHOTO CTaHy B
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CakpaipHUM. MoJenb BpaxoBye PI3HHUIIO MDK IUKIIYHAM 4yacoMm (iHmyictcbki FOrm,
BIYHE TIOBEpHEHHs) Ta JHIWHUM (aBpaaMmiyHi peirii, 1CTOPUYHUI mporpec 1o
ecxartony). KiouoBuM eleMEHTOM € TOYKa CHHTYISIPHOCTI, IO CIBHagae 3
arnoKayincucoM. TyT eHTpOIis JocAra€ MakCUMyMy, a MPUPOAHI PUTMU 3MIHIOIOTHCS.
ITicas mpoxopkeHHs 1€l TOUKH (PopMyeThCsi HOBHM reorpadiunmii (JTaHamadpTHUI)
npocTip. B emoxy anTpomoneHny monens HaOyBa€ HOBOTO 3HAYCHHs, 1HTEPIPETYIOUH
KJIIMaTU4HI 3arPO3H K MOXKJIMBICTD JJIs1 €KOJIOTTYHOI CaKpaJti3arfii.

ATIOKaINCUC BU3HAYAETHCS K OOKECTBEHHE OAKPOBEHHS MPUXOBAHOTO 3HAHHS
PO MaOyTHE, 110 BUHUKAE B YMOBaX IMTHMOOKUX KpW3. Y XPUCTHSIHCHKIM TPaauIlil BiH
3HAMEHY€ paJuKaJbHy 3MIHY CaKpaJbHOIO MHPOCTOpY: Bifl 3¢MHOro €pycanumy [0
HebecHoro Hooro €pycanmumy, ne (i3uyHMil XpaM 3aMIiHIOEThCS O€3M0CePeTHBOI0
npucyTHicTi0O bora. dopMyBaHHS anmoKaJiNTUYHOI MapaJurMy IOB’S3aHE 3 BTPATOIO
CakpaJbHUX UEHTpIB. PyliHyBaHHA (I3MUHUX CTPYKTYp CHMBOIII3y€ BTPATy CTaporo
MOPSAJIKY, aJie BIAKPUBAE NUISIX IO YHIBEpCAIi3allil CAaKpaJIbHOTO MPOCTOPY. Y Cy4acCHOMY
KOHTEKCTI €CXaToJioTisi TpaHC(POpMyeTbcs B €KOECXaToJIoriio, J€ Ha KOHY HE JIMIIe
¢di3uyHe BW)KMBAHHS IUIAHETH, a W 30epekeHHs (PEHOMEHOJIOTTYHOTO «CBITY» SIK
TOPU30HTY CEHCIB. TakuM YMHOM, MOJAENb 3AIMIIAETHCA AKTYyaJbHUM I1HCTPYMEHTOM

OCMMCJIEHHS KPU3H Ta MOLIYKY HOBUX (DOPM CakpajibHOCTI.
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CONCLUSIONS

In the first section, a comprehensive analysis of the theoretical and
methodological foundations for studying sacred space has been conducted. It has been
established that this category constitutes a key concept for both the humanities and
natural sciences, reflecting profound aspects of human interaction with the environment
and the corresponding spatial organisation. A historiographical review has demonstrated
the evolution of scholarly reflection from the mythological-religious stage to the
contemporary post-classical interdisciplinary approach, which integrates philosophy,
cultural studies, religious studies, sacred geography, and ethno-cultural geography.

A significant outcome of the research was the refinement of the terminological
framework. The distinction between the concepts of "sacral", "sacred", and "religious"
space has been substantiated, wherein the sacral functions as the generic term. Key
concepts of sacred geography have been analysed: hierophany, hierotopy, axis mundi,
liminality, chronotope, among others. It has been determined that sacred space does not
exist naturally but is constituted through culture, experience, and ritual practices, serving
as a locus of encounter between the profane and the transcendent.

Three principal models of sacred space have been delineated: the naturalistic,
phenomenological, and eschatological models, enabling the typologisation of its
constituent elements: sacred sites and landscapes, religious landscapes and cult
structures. Particular attention has been devoted to the interaction of believers with
sacred space, notably through pilgrimage and rituals, thereby confirming its functional
role within the religious worldview.

Methodological analysis has demonstrated the necessity of applying a
transdisciplinary approach, combining hermeneutics, phenomenology, and spatial
cartography. In summary, it is concluded that, despite the considerable body of research,
the definition of sacred space remains heterogeneous. This circumstance underscores the
relevance of further in-depth conceptualisation and systematisation of sacred space
models to enhance understanding of their role in the formation of sacred landscapes.

In the second section, an analysis of the naturalistic model of sacred space has
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been undertaken, grounded in the ontological opposition between the "sacral" and the
"profane". It has been established that this model constructs a vertical bipolar system
with an axis of hierophany, encompassing local and regional objects of both natural and
anthropogenic genesis, thereby creating heterotopic structures characterised by a sacral
core and a profane periphery. A pivotal factor is the subjective perception of space by
believers as non-homogeneous, which permits the identification of sacral nuclei
(temples, mountains, springs) within a neutral milieu.

A significant result was the differentiation between the concepts of "sacred
landscape" and "religious landscape". Whereas the former may denote any space that
evokes an experience of sanctity through hierophany, the latter presupposes
institutionalised forms of religious worship. The typology incorporates confessional,
historical-cultural, and landscape-science approaches, dividing the class of religious
landscapes into polytheistic and monotheistic subclasses.

Cultic landscapes rooted in magical rituals and pagan beliefs have been examined,
wherein elemental forces constitute integral components. Natural objects are regarded as
abodes of deities or places of power. This category encompasses pagan and neo-pagan
variants, wherein the sacralisation of nature is primary. Religious landscapes are
characterised by the predominance of cult structures and the transformation of the
environment to accommodate confessional requirements. Christian, Jewish, and Islamic
variants (illustrated by examples from Eastern Europe) have been distinguished, wherein
spatial organisation is subordinated to religious practices. The naturalistic model
demonstrates the connection between religious worldview and the formation of sacred
landscapes, while remaining predominantly limited to localised objects.

In the third section, the phenomenological model of sacred space has been
substantiated, based on perceptual-cognitive interpretations of human contact with the
divine. In contrast to the naturalistic model, it integrates imaginary components of space
(Paradise, Hell) and material manifestations of the sacred, thereby forming a vertical
structure of hierophany. One of the key elements of this model is the liminal component,
which extends perception beyond the boundaries of physical space-time. The model

provides an intellectual foundation for sacred geography, combining objective reality
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with subjective spiritual experience.

The upper world represents the eschatological goal and the abode of the divine.
The Earth's surface is regarded as a heterotopia with a concentration of sacrality in
"places of power". An eniological approach reveals correlations between geoactive
structures (ley lines, vortices, Hartmann, Witmann, and Curry grids) and the siting of
cult structures. This confirms the interpenetration of physical reality and spiritual
ruptures, wherein the landscape functions as a mediator between the human and the
superhuman.

The liminal component defines the transitional space between the sacral-physical
and the non-physical, encompassing theological concepts of intermediate states
(Purgatory, Limbo) as well as physical "portals" (caves, mountain peaks, etc.). The
labyrinth serves as an archetypal symbol of pilgrimage, performing a liminal function
and structuring the space between life and death as a geoactive structure. Taphonomic
landscapes represent the influence of death cults, evolving from burial mounds and
megaliths to contemporary necropolises, while remaining centres of communication
with ancestors. The underworld embodies the space of punishment (Hell, Sheol),
forming the negative pole of the vertical axis of hierophany.

The Universe integrates material and imaginary elements of cosmography,
extending sacrality to a planetary scale. Concepts such as axis mundi, pantheism, and the
Gaia hypothesis affirm the integrity of being, wherein God is simultaneously
transcendent and immanent. The terrestrial landscape is regarded as part of divine unity.
This opens prospects for ecological theology, wherein the Universe is perceived as the
living body of God, and the preservation of the biosphere becomes a religious obligation.

In the fourth section, an eschatological model of sacred space has been proposed,
which integrates theological and natural-scientific approaches, considering the end of
time as a point of transformation of being. It is grounded in the dualism of temporal
perception (linear and cyclical) and the inevitability of catastrophic change as a
mechanism for the renewal of reality. The foundation of the model is the theory of
catastrophism, which interprets global environmental changes not as chaos but as a

"cosmogonic act of the second order". Catastrophe serves as a catalyst for the transition
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of space from a profane to a sacral state. The model accounts for the distinction between
cyclical time (Hindu Yugas, eternal return) and linear time (Abrahamic religions,
historical progress towards the eschaton). A key element is the point of singularity,
which coincides with the Apocalypse. At this juncture, entropy reaches its maximum,
and natural rhythms are altered. Following the passage through this point, a new
geographical (landscape) space is formed. In the epoch of the Anthropocene, the model
acquires renewed significance, interpreting climatic threats as an opportunity for
ecological sacralisation.

The Apocalypse is defined as divine revelation of concealed knowledge concerning
the future, emerging under conditions of profound crisis. Within the Christian tradition, it
signifies a radical transformation of sacred space: from the earthly Jerusalem to the
heavenly New Jerusalem, wherein the physical temple is superseded by the immediate
presence of God. The formation of the apocalyptic paradigm is associated with the loss of
sacral centres. The destruction of physical structures symbolises the demise of the old
order, yet simultaneously opens a pathway towards the universalisation of sacred space. In
the contemporary context, eschatology is being transformed into eco-eschatology, wherein
at stake is not merely the physical survival of the planet, but also the preservation of the
phenomenological "world" as a horizon of meaning. Thus, the model remains a relevant

instrument for comprehending crisis and seeking new forms of sacrality.
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